In her recent history of European Feminisms Karen Offen discovers a significant linkage between slave emancipation and women's activism. As her principal evidence she notes the outburst of demands for women's political rights in 1848, immediately following the French Revolutionary government's proclamation of "universal" suffrage and slave emancipation. The connection purportedly harked back to the debates of the first French Revolution. Offen's wide-ranging survey of European developments, however, seems more reticent concerning the relationship between antislavery and women's mobilization in Britain. The most cursory glance at her opening chronological "Framework for the Study of European Feminisms," is particularly revealing. There is not a single entry denoting the history of British antislavery. The great series of campaigns from 1788 to 1838, and, of course, the role of British women does not warrant a single
entry. There are but three references to overseas slavery the "abolition (sic) of the slave trade at the Congress of Vienna in 1815; the [second] French abolition of colonial slavery in 1848; and US slave emancipation at the end of the Civil War in 1865. The sole reference to British antislavery (without reference to women) in the large book is a literally parenthetical remark that the aforementioned abolition of 1848 was "informed by earlier campaigns in England to end slavery"... Wales in pursuit of a second mass petition, estimated that 300,000 persons of "all ranks," party preferences and denominations were participating. The boycott received press coverage in every major provincial town. The efficacy of women in linking sugar to slavery was widely recognized. 6 Just as British abstentionism was peaking, in the winter of 1791-1792, women in France were also taking a prominent position in the sugar market. In January and February of 1792 Parisian citizens of the Faubourg Saint-Marceau, began a taxation populaire. They seized goods from a warehouse and sold it to members of the gathered crowd at the traditional "just price". The major novelty in this 4 particular taxation populaire, which had heralded many gatherings to come, was the principal item seized and sold -colonial sugar from the French Caribbean. This "sugar riot" triggered a chain of confrontations, arrests, trials and debate, from the local Assembly to the national Legislature. For our purposes, what distinguished the Parisian action was not its violent means, but its goal, to maximize popular consumption a product that contemporary abolitionist women were trying to get fellow Britons to renounce. 7 The Parisian crowd, "above all the women, were most enraged" against having to pay double the price for an item that they had come to regard as an essential part of their consumption. Its use in colonial coffee kept them going until their late afternoon main meal.
At the more exalted (and affluent) Jacobin Society a speaker responded to the journée by asking his fellow patriots to take a collective patriotic oath to abstain from sugar, except in cases of illness, until the price fell to its normal level. According to one account, the galleries rose and cried with one voice:
"Yes, yes we make this same commitment", and the Society ordered that this patriotic act be given an honorable mention in the minutes. What the crowd redistributed the patriots renounced. What neither they, nor anyone in the local or national assemblies, discussed, was the fact that the price rise had been caused by an unprecedented rising for liberty, in the world's most dynamic sugar colony. So silent are the sources on this theme that the most eminent historian of French Revolutionary crowds did not even mention the words slavery or slave revolution in his accounts of the sugar riots of 1792. British anti-saccharites were also more highly selective than their counterparts across the Channel As a movement they primarily targeted the slave trade. They selected only one tropical product to boycott. And they never gave primacy of place to price. 9 At no point during the next half-century of battles against British slavery did British abolitionists, let alone its women's organizations, agitate for a free trade in sugar in order to maximize benefits to consumers. Sugar abstention was a strategically chosen target, designed to put maximum pressure on the British slave interest without doing irreparable In the 1820s, abolitionist women would make a symbolic gesture to extend the boycott to cotton by stuffing antislavery pamphlets into worksbags made of East India ("free labor") cotton, but sugar remained the main target of the movement. Only in the post-emancipation era, after the victory of 6 free trade over free-labor produce as a national policy, did a now marginalized women's antislavery expand the boycott movement to include cotton as well as sugar -to little effect. In none of these phases or variations did the abstentionist movement against slavegrown produce ever have a parallel in France.
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By 1792, then, the "problem of slavery" was already embedded in British political culture.
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And women were present at the creation. In the fall of 1787 scattered sentiment against the slave trade was being transformed into public action. In Manchester, the pioneer urban center of that process, a special appeal to women was launched. Ladies were targeted as, and credited with, having an inherent sensitivity to the sufferings of slavery, especially its female victims. This male-sanctioned feminization of the abolitionist appeal may well have been designed to forestall an anticipated counterattack from
Manchester's slaving interests. Yet, as Claire Midgley aptly concludes, Manchester's "feminization" of the abolitionist appeal was a theme that would remain integral both to women's writings on slavery and to the rhetoric of antislavery in general. Despite the fact that the ideological basis for women's emancipation stemmed from the same revolutionary principles that drove analogous movements for the rights of Jews and blacks, the fate of women's emancipation in France diverged sharply from that of colonial slaves. For almost two years after the sugar riots in Paris, women escalated demands for equality far more agressively and publicly than anything that occurred across the Channel. French women were more militant than either of their Anglo-American counterparts. They were in the forefront of parades to the National Assembly demanding discussions of subsistence; they spectacularly marched to Versailles and brought the royal 8 family to Paris as virtual prisoners; they began to enter political clubs in 1790; they did not sit quietly in the galleries of political assemblies; they petitioned, contributed to journals and joined the mobilization of the nation in arms; and they formed fifty women's Jacobins Clubs in 1791-93. On the opposite side they also demonstrated against revolutionary religious and civil festivals; they boycotted the national clergy; they repaired churches;; they defended the traditional Church; and they helped to swing the tide against revolutionary radicalism.
Even among the majority of radical male revolutionaries, however, their commitment to civil equality did not include equal political rights for women. The most vociferous segment of the women's movement was briefly tied to the same political group that had founded the Amis des Noirs, reconstituted as the Circle Social. Unfortunately that group, the Girondins, were destined to perish under the attacks of the canvassing was a signature activity of the movement" 24 The evidence for the process of feminization is abundant from the earliest mobilizations in 1787-92, through the boycott campaigns of the mid-1820s
and still more in the later and multiform activities of the 1840s and 1850s. What had been a family movement in the 1790s became a more gendered associational division of collective labor by the 1820s.
Women's role in radicalizing abolitionism from "gradualism" to "immediatism" is well documented. The formation of autonomous women's locals is indicative of a growing feminine presence in the movement.
The rate of associational growth on the eve of the climatic political mobilizations of 1830-1833 is especially impressive. In 1826 the ratio of male to female associations was eight to one. By 1831 it was only two to one. There is evidence that women's role reached its peak in the final antiapprenticeship campaign of 1837-38. Thereafter ladies associations remained more active than their male counterparts during antislavery's declining decades of the 1840s and 1850s. 25 The most decisive evidence for the acceleration of women's participation lies in their takeover of British antislavery's signature institution, the mass national petition. The difference in its treatment of Frenchmen, and colonial slaves, on the one hand, and women on the other, is stark. Indeed, Schoelcher rushed to publish the of slave emancipation proclamation before the opening of the National Assembly. He admitted that he did so in order to forestall its possible postponement by the new Constituent Assembly. 34 Once more, slave emancipation and women's rights were handled quite differently by a French revolutionary government. These were also two significant differences between the political situations of the three affected groups. Although there was never evidence of broad national support for antislavery, emancipation had been on the French legislative agenda for at least a decade before 1848. The petition campaigns of 1844 and 1847 reinforced the impression that there was at least some popular momentum in favor of emancipation. Moreover, in In the wake of President Lincoln's assassination a French public campaign was launched in favor of a commemorative gold medal gift to be presented to his widow. After the campaign had attracted 40,000 subscribers, the government became alarmed over its potential domestic implications.
The 40,000 names represented the largest mobilization in French history for a cause remotely connected to antislavery. 35 was a harbinger. These more structured societies could and did accommodate numbers of women as participants or in auxiliary branch units.
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One must carefully distinguish between the right to participate and alter the policies in voluntary associations and the ability to hold formal power within them. Some associations, and women's antislavery organizations foremost among them, offered women opportunities to create institutions, to master the arts of debating, formulating resolutions, holding office, negotiating with other branches, and forming contacts and alliances at the local, national and international level. In short, it was a major pathway in the formation of what might be called feminine social capital, the art of building effective networks, coalitions and leaders. 50 The full quantitative and qualitative evaluation of antislavery as a mechanism for the production of social capital still awaits its historian or social scientist. We already have sufficient evidence however, to savour one irony. Tocqueville carefully segregated his commentaries on women's political role in democracies from his encomiums on associations. Yet he ended his fervent hymn to voluntary organizations by feminizing it: "the science of association is the mother science; the progress of all the others depends on the progress of that one." The great crusade against slavery had probably helped to foster the emancipation of women in many ways we have yet to discover. Comparatively speaking, it hindered that process very little.
Taking a longer and broader view of Atlantic slavery in the age of slave emancipation, one conclusion
